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Preface 


All praise is due to Allah, I testify that none has the right to be 
worshipped except Allah and that Muhammad (i£) is His 
slave and last Messenger sent to mankind. 


This compilation of translated works of the scholars shows the 
importance of adhering to the books of Sunni mainstream tafsir 
since they clarify the correct understanding from the Book of 
Allah, the Prophetic Sunnah with the consensus of the 
companions. 


I pray that this small effort is a proof for us and not against us on 
the Day of Judgement and a continuous charity. Inshà Allàh all 
proceeds from this book will go back to Markaz Mu'aadh b. Jabal in 
Slough, UK. Indeed actions are in accordance with one's intention 
and everyone will have what they intend. 


Dr. Abdulilah Lahmàmi 
Madinah An-Nabawiyyah 
Saudi Arabia 

6/6/1438 — 4" March 2017 
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Arabic Transliteration System 


Throughout the present work, a modified version of the Library of 
Congress transliteration system has been consistently employed 
whenever an Arabic expression is quoted. The following table 
explains the Arabic transliteration system for Arabic consonants 
and vowels: | 


Transliteration Transliteration 


ROLES | 
e Moz 
gr a 
5 
! : 
NR CHE ae a ee 
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OTHER SYMBOLS 


AS May he be honoured and protected 
424 May Allah be pleased with him 
يدعم‎ May Allah be pleased with them 


AJ; May Allah have mercy on him 
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Introduction 


This book outlines the Qur'ànic meaning of Allàh's Names and 
Attributes based upon the major canons of tafsir. Mainstream 
tafsir scholars who are from the Sunni background interpret the 
texts using principles clarified by Prophet Muhammad (iiit) 
on how to understand the Qur'àn. They rely on the Prophetic 
narrations as well as narrations from the Prophet's Companions 
and their Successors. With regards to the verses concerning the 
belief in Allah, the mainstream Sunni tafsir compilations clarify 
the apparent meaning of the Names and Attributes of Allah. 


Shaykh al-Islam Ibn Taymiyyah (2001:6/394) said, "Indeed the 
verses referring to the Attributes of Allàh in the Qur'àn were 
understood correctly by the Prophet's Companions in their 
explanation. There was no differing amongst them... I have gone 
through both large and concise books numbering more than one 
hundred books of tafsir. However, 1 did not find, until now, that 
any of the Prophet's Companions had given their own opinion (by 
changing their apparent meaning) about the verses or Prophetic 
traditions regarding Allàh's Attributes other than what is 
understood and apparent." 


Imam Ibnul Qayyim (4225) said, “The Companions did not differ 
with regard understanding the verses on the Attributes of 
Allàh in one place, rather their statements are in agreement. 
Likewise, the statements of the successors after them are in 
agreement to them, that is in affirming the Attributes of Allah and 
leaving them as they are (not questioning and rejecting them) 
whilst at the same time understanding their meaning and 
affirming their realities (hagigatihda).” [AL-SAWA IQ AL-MURSALA: 
210] 
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Shaykh ‘Abdulaziz Bin Baz (4225) said, “As for ta’wil (distortion) of 
Allàh's attributes away from their apparent meaning then that is 
the way of the innovators." [MAJMU' AL-FATÀWA (4:133)] 


Among the most famous scholars of mainstream tafsir are Imam 
al-Tabari (d.AH310), Imam al-Baghawi (d.AH516), Shaykh al-Islam 
Ibn Taymiyyah (d.AH728), Imam Ibn Kathir (d.AH774), Shaykh 
Siddiq Hasan Khan (d.AH1307/1890), Shaykh al-Sa'di (d.AH1376) 
and more recently Shaykh al-Shanqiti (d.AH1393) and Shaykh al- 
‘Uthaymin (d.AH1422). These tafsir compilations assert the 
apparent Names and Attributes of Allah such as Face, Hands, Eyes 
and Rising above the Throne without likening Allah to creation. 


Examples of other tafsir compilations quoted by translators of the 
Qur'an that have followed the principles of tafsir by way of 
narrations but did not always assert the apparent meaning of the 
Attributes of Allah; are those such as al-Qurtubi’s (d.AH671) tafsir 
and al-Suyüti's (d.AH911) tafsir. Both al-Qurtubi and al-Suyüti 
were influenced by the Ash'arite! sect in understanding the Names 
and Attributes of Allàh. Al-Qurtubi did not assert the apparent 
meaning ofthe Attributes of Allah in his tafsir except Istawá (Allah 


! The Ash arite sect asserted the Names of Allah but only seven of the Attributes of 
Allàh which were acceptable to the intellect (Knowledge, Power, Will, Life, Hearing, 
Sight and Speech). It branched off from the Mu'tazilite sect and the ascription is to 
Abū al-Hasan al-Ash'ari (d.AH324) who was a Mu'tazilite for forty years. Thereafter, 
he refuted them and followed his new teacher Ibn Kullàb but his teacher did not 
assert the apparent meaning of the Attributes of Allah except a few. Later, Abu al- 
Hasan al-Ash'ari left the teachings of Ibn Kullab and followed the path of 
mainstream Sunni belief in asserting the apparent meaning of the Names and 
Attributes of Alláh. He wrote three books before he passed away proving his 
retraction, Magálat al-Islamiyyin, al-Risálah ila Ahl al-Thagr and Al-Ibánah. 
However, many followers of Abü al-Hasan al-Ash'ari did not abandon the teachings 
of Ibn Kulláb until today. Al-Fawzan S. (2003/46-48) A Glimpse At The Deviated 
Sects. 
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rising above the Throne) and other Attributes of Allàh such as 
‘Knowledge’, ‘Will’, ‘Hearing’ and ‘Seeing’. Al-Suyüti, likewise, did 
not assert the apparent meaning of Allah’s Names and Attributes. 


Some translators of the Qur’an, with regards to many Attributes of 
Allah, would refer to other Ash‘arite or Mu'tazilite? scholars such 
as al-Baqillani (d.AH403), al-Juwayni (d.AH478), Zamakhshari 
(d.AH538), al-Baydàwi (d.AH685), al-Ràzi (d.AH925), Muhammad 
‘Abduh (d.1905), Sayyid Qutb (d.1966) and others. This led them to 
stray and err in not asserting the apparent meaning of these 
Attributes because if they had, they believed that this would be 
likening Allah to creation. Therefore, secondary, allegorical 
meanings of Allàh's Attributes were used in these translations that 
were not in line with mainstream tafsir. 


Other misguided non-mainstream tafsir scholars from the Shi'ite 
sect include al-Qummi (d.AH307) and al-‘Ayyashi (d.AH320). 
These books of tafsir mainly relied on the interpretations from 
either the Ash‘arite or the Jahmite? and Mu tazilite sects regarding 
the belief in Allàh. 


2 “The Mu'tazilite sect appeared between the years AH105 and AH110 from their 
founder Wasil b. ‘Ata al-Ghazzal. The sect stemmed from the Jahmite sect since the 
Jahmites negated the Names and Attributes of Allàh while the Mu'tazilites only 
asserted the Names of Allah but negated the Attributes of Allah. Wasil b. 'Ata 
disagreed with the famous scholar of his time, Hasan Al-Basri (d.AH110).” (AWAJI 
2005/1163-1166) Firag Mu'ásirah Tantasib ila al-Isiám. And (AL-FAWZAN 
2003/44,45) A Glimpse At The Deviated Sects. 


3 "The Jahmites are named after their founder Jahm b. Safwan who did not assert 
the Names and Attributes of Allah [but rather other metaphorical meanings were 
used for them]. They claim that Allah Is an Essence devoid of names and 
attributes."(AL-FAWZAN 2003:41). 
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Al-Razi’s tafsir follows the Ash'arite creed while at the same time 
borrowing from the philosophers and Mu'tazilites. The Brelvi* 
(Sufi) and the Qàdyàn? translations of the Qur'àn likewise erred 
when they did not affirm the apparent meaning of Allah’s 
Attributes. 


* The Brelvi sect of Ahmad Raza Khàn al-Brelvi, stemmed from the Indian sub- 
continent in the nineteenth and twentieth century. They over exaggerated their 
love for the Prophet (32532). They claim he is not human. They were heavily 
influenced by Sufism, Shi'lsm and Hinduism. Some of their other ideas include: 
seeking help from other than Allàh (polytheism), claiming others beside Allàh know 
the unseen, grave worship, saint worship, seeking blessings from figures, images 
and talismans, spreading superstitious fairy-tales and distorting the meaning of 
Qur'anic verses. (EHSAN ELAHI ZAHIR 2011) The Reality of Barellawi'isin edited and 
adapted from the original work. 

$ “The Qady4nt sect Is one ofthe Batini sects (that use their ownropinion to interpret 
the Qur'àn) that claim there are hidden meanings to various legislated texts that 
only their founder knows. It appeared at the end of the nineteenth century in India, 
where they call themselves Qadyanis and in Africa they became known as Ahmadis. 
Their founder Ghulam Ahmad is from Qàdyàn in India. He claimed to be a Prophet. 
(AWAJI 2005/744) Firag Mu 'üsirah Tantasib lla al-Islam. 
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The Names of Allah - He is The First, The Last, 
The Highest and The Nearest 


The following verse contains all four names discussed: 
£ 5 , , heo Ene a She DUWA 
C sesi Jé 585 © eds Jatt 13s 53 هو‎ 
“He is the First (nothing is before Him) and the Last (nothing is 
after Him), the Most High (nothing is above Him) and the Most 


Near (nothing is nearer than Him). And He is the All-Knower of 
everything.” 


Regarding the exact Names mentioned in the verse above, the 
Prophet (42%) explained their meaning when he said: 
dii لَيْس‎ peut وَأَنْتَ‎ tas لَيْسَ بَعْدَكَ‎ re eth, ta لس قَبْلَكَ‎ js ئت‎ 
jih ِن‎ Gs ats E aedi edis tas 
"You are the First and there is no one before You and You are the 
Last no one after you and you are the Zahir - Highest and there 


is no one above You and You are the Batin - Nearest and there is 
noone nearer than You (by His knowledge)..."? 


Therefore, the context of what is meant by Zahir is that Allah is the 
‘Highest’ and the meaning of Batin is that Allah is the ‘Nearest.’ 
Some literal translations of the opening verses of Sürat al-Hadid 
express that it means Allah is ‘apparent,’ the ‘secret,’ ‘the hidden’ 
or ‘the inner’. The latter translations are literal translations 
without looking at the context of mainstream tafsir such as the 
Prophetic traditions. 


Imam Ibn Abi Zayd al-Qirwàni (d.AH386), a Maliki scholar from the 
fourth century, explaining these Names, said, “There is no 
beginning to Him being the First and no end to Him being the Last. 


$ Sarah Al-Hadid: 3 
7 Musnad Imam Ahmad (2008) no.8960, 9247. 
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He is above the Glorified 'Arsh with His Essence, and He is 
everywhere by His knowledge.” (' ABBAD A. 2002:74) 


The scholar of mainstream tafsir, Imam al-Tabari (2001:22/385) 
said that, “Zahir means that He is above all, that is other than 
Himself, He is the Highest above everything, there is nothing 
above Him... Batin means there is not anyone closer to anything 
other than Allah as he said, 


Md JS Seach coil ds 


“And We are nearer to him than his jugular vein (by our 
knowledge)."9 


The scholar of mainstream tafsir, Imam al-Baghawi (2002:4/321) 
said, “He is the First before everything, He was present and nothing 
else was present. He is 'the Last' means, He will be present after the 
destruction of everything. He is 'the Highest' means that He is the 
Victor, the Highest over everything. He is 'the Nearest' means 
that He is the All-Knowing who knows everything. This is the 
meaning of the statement of Ibn ‘Abbas (¿z#çs)” Here, the 
mainstream tafsir scholar Imam al-Baghawi defines the apparent 
meaning of the attribute Zahir to mean Highest over everything. 
This is similar to Imam al-Tabari's definition. 


Shaykh al-Islam Ibn Taymiyyah in his tafsir? (AH1432:6/201,202) of 
this third verse in Surah Al-Hadid, mentioned the Radith above to 
explain the verse and added, “More than one of the scholars of the 
righteous Predecessors believed that He descends to the lowest 
heavens and yet He is still above the ‘Arsh, so He never is under the 
creation or inside it at all. Rather, His rising above creation is an 
Attribute asserted for Him. Allàh, the Lord, is always above His 


5Sürah Qãf: 16 


° This was compiled from Shaykh al-Islam Ibn Taymiyyah's books by Iyyád b. 
Abdullatif b. Ibrahim al-Qaysi (AH1432). 
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creation. When the Prophet (sat ú) said that, ‘claw! في‎ (fis-sama")' 
meaning ‘ascension’ or ‘Highness’, it did not mean that He is inside 
the stars and planets but rather, He is above the heavens. If He is 
above the ‘Arsh’, then He is the Highest, the Most High. He is not 
in a direction of a created place, there is not any presence except 
for the created and the Creator. The Creator is separate from His 
creation and is above it. “ 


The scholar of mainstream tafsir, Imam Ibn Kathir, in his tafsir 
(1999:1078), mentioned the hadith, "You are the First and there is 
no one before You and You are the Last and there is no one after 
You and You are the Zahir - Highest and there is no one above You 
and You arethe Bátin, Nearest and there is no one nearer than You 
(by His Knowledge)."!o 


To explain the verse: 
عَلِيمٌ‎ eet jos 355 Sets faults وَالأَخِرٌ‎ js; 
*He is the First (nothing is before Him) and the Last (nothing is 
after Him), the Most High (nothing is above Him) and the Most 


Near (nothing is nearer than Him). And He is the All-Knower of 
everything."!! 


Imam Ibn al-Qayyim (1993:383), likewise, mentioned the previous 
hadith above to explain the same verse in al-Hadid. He asserted 
that Zahir means that Allah is the Highest and no one is above 
Him. 


The scholar of mainstream tafsir, Shaykh Siddiq Hasan Khàn 
(1965:9/285) comments on the verse above: “He (Allah) is before 
everything without a beginning or before all of the things that are 
present in the sense that He is the One that brought everything else 


10 Musnad Imam Ahmad (2008) no.8960, 9247. 
Sirah Al-Hadid: 3 
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to exist. He is the Last after everything without an end. He is always 
present after everything else ends. He is the Zahir meaning the One 
who is Higher than everything and the presence of His existence is 
known with clear proof. He is the Batin meaning He knows 
everything that is hidden (in the language)." 


The mainstream scholar of tafsir, Shaykh al-Sa'di (2002:837) 
commenting on the verse in al-Hadid:3 said: "You are 'the First 
and there is no one before You and You are 'the Last' and there is 
no one after You. You are the Zahir - ‘Highest’ no one is above You 
and You are the Batin - ‘Nearest’ and there is no one nearer than 
Allàh (by His knowledge) to you." 


The scholar of tafsir, Shaykh al-‘Uthaymin (2004:361,362) said in 
his tafsir of the verse above, ^He is 'the First' - means no one is 
before Him, there is no one with Him nor was there anyone before 
Him. He is ‘the Last’ - means there is no one after Him because if 
there existed after Him something then it would not be from the 
creation of Allah. Rather, all of the creation is the creation of Allah. 
He is ‘the First’ who has no beginning, He is ‘the Last’ without an 
end nor anything after Him. He is ‘the Highest’, as the Prophet 
(A 58%) said, “without anything above him." All of the creation 
is below Him. There is no one above Him and He is ‘the nearest’ as 
the Prophet (À iy) said, "There is no one nearer to something 
than Him,” meaning there is not anything closer to something than 
Allah, for He is all aware of all things." Also Shaykh al-‘Uthaymin 
(2009:1068) stated that, “All of the creation is below Him, the Most 
High, since there isn’t anything above Him and Bátin means 
nothing comes between Him and His knowledge since He is All- 
Aware knowing everything, no mountains, no trees, no walls nor 
other that these (can come between Allah and His Knowledge of 
affairs).” 
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The Attributes of Allah: “Istawa” - Allah rose 
above the Throne 

Even though the attribute istawa - rising above, could have many 
different meanings in the language, mainstream tafsir scholars are 


in agreement that when addressing Allah, istawa is restricted in 
the explanation given by other verses and Prophetic traditions. 


Allàh's istawà — rising above the Throne has been mentioned in 
seven places in the Qur'an; Sürah.al-A'ràf: 54, Yünus: 3, al-Ra'd: 2, 
al-Furqàn: 54, Taha: 5, al-Sajda: 4, Al-Hadid: 4. For example, 
SE GAN de 2221 
"The Most Beneficent (Allah) istawa (rose over) the (Mighty) 
Throne (in a manner that suits His Majesty)."" 


The translation above by Khan and al-Hilàli is in the context of 
other verses in the Qur'àn which clearly show that Allah rose or 
ascended above the 'Arsh (Throne) in a way that befits His Majesty: 
s e 3365 eal تَغْرْجُ‎ 
“The angels and the Rûh [Jibrael] ascend to Him." 


(4 ME Aetas at 

¿j USI يَصْعَد‎ «oli 

“To Him ascend (all) the goodly words."^ 
si الله‎ ass, J; 


“But Allah raised him ['Isà] up unto Himself.” 


2 Sirah Tà-Hà: 5 
3 Surah Al-Ma'árij: 4 
14 Sürah Fatir: 10 
Sarah An-Nisa’: 158 
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HEART 
“And He is the Most High, the Most Great.” 


The translated meaning of istawd to mean ‘above’ is also in 
accordance with other verses such as: 


"They fear their Lord above them." 
aUe Sp Lai 35 
“And He is the Irresistible, above His slaves."!9 


There are also many Prophetic traditions showing that Allah is 
above such as, “When Allah created the creation, He wrote in 
His Book that is with Him above the Throne ‘Verily My Mercy 
has overcome My Anger.” The apparent meaning 05 0 
preceded by Jê - ‘Ald as in the original verse, 


SN GAN e 25 
"The Most Beneficent (Allàh) istawá (rose over) the (Mighty) 
Throne (in a manner that suits His Majesty).”2° 


by consensus of the Arabic linguists means “<š - ‘to ascend over’ 
or ‘to rise above’ Also, the Successor, Abii al-’ Aliyah (d.AH110) said: 
“Istawa means ‘to ascend’ or ‘to rise’ (ارتفع')‎ ”2. Mujahid (d.AH103), 


16 Sarah Al-Baqarah: 255 

7 Sarah An-Nahl: 50 

18 Sürah Al-An'àm: 18 

19 Ibn al-Qayyim said in his book Ijtimá* Juyüsh al-Islamiyyah p.107, regarding this 
hadith "reported by al-Khallal in Kitab al-Sunnah with an authentic chain similar 
to al-Bukhari” (CITED AL-SAQQAF ‘ALAWI 1994:52) in Sifat Allah. 

20 Surah Tà-Hà: 5 

2 Sahth al-Bukhdri (1993), Book on Tawhid no.7317. 
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the student of the Prophet's Companion, Ibn ‘Abbas (wasis) said, 
"istawd means ‘to be above’ ('Ala)"2, 


The scholar of mainstream tafsir, Imam al-Tabari (AH1374,11/288), 
commenting on the following verse: 


وَهُرَ eda 55 volte 5$ Sali‏ بير 
“And He is the Irresistible (Supreme) above His slaves and He is‏ 
the All-Wise, Well-Acquainted with all things."‏ 


"This means that Allah is high above His servants because Allah 
described Himself by being above them." 


The scholar of mainstream tafsir, Imam al-Baghawi, in his tafsir 
(2002:3/133), clarified the mainstream Sunni position, regarding 
the same verse above by saying, that Allah is above His slaves. 
This is an Attribute of ascension which Allàh solely specified for 
Himself. 


The scholar of mainstream tafsir, Imam Ibn Kathir, in his tafsir 
(1999:667) regarding the fifth verse in Surah Tà-Hà said, "The safest 
path is the path of the Successors, that is, to accept the apparent 
meaning of these attributes as they have come in the Book and the 
Sunnah without asking how, without distortion, without likening 
them to creation, without denying them and without resembling 
them.” Regarding verse 54 in Sarah al-A' ráàf, 


"And then He Istawa (rose over) the Throne (really in a manner 
that suits His Majesty)." 


Imam Ibn Kathir, in his tafsir (1999:384) added, "We follow, 
regarding this, the path of the righteous Predecessors such as 


2 ]bid. 


' 3 Sürah Al-An'ám: 18 
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Malik, al-Awzà' i, al-Thawri, al-Laith b. Sa'd, al-Sháf'i, Ahmed, 
Ishàq b. Rahwayh and other than them from the Muslim scholars, 
past and present; that is to accept the apparent meaning of these 
attributes as they have come without asking how, without likening 
them to creation and without denying them. As for likening Him 
to creation, as in the minds of those that resemble Allah to creation 
then this is rejected since nothing is similar to Him from His 
creation..." 


The mainstream tafsir scholar, Shaykh al-'Uthaymin (2006b:207) 
said, "Istawá ‘ala ‘Arsh means ‘to rise above’ or ‘ascend’ in a 
manner that befits His Majesty and not in any manner similar to 
creation.” Imam Ibn al-Qayyim, after mentioning four possible 
meanings of istawa, concluded that, “What is apparent is that 
istawá and its reality refers to rising above and ascension just as all 
of the scholars of the language and scholars of (accepted) tafsir, 
have mentioned" (MUHAMMAD B. AL MUWSALI 2004:933) 


Even istawa with the preposition ‘ila’ after it as in استوى إلى‎ has been 
mentioned by Ibn Qayyim to mean al-'Ulūw (ascension) and 
irtifa' (rising above) by consensus of the righteous Predecessors. 
(MUHAMMAD B. AL-MAWSALI 2004:889) 


The scholar of hadith Ishàq b. Rahwayh (d.AH238) said regarding 
the following verse: 
SEA الْعَرْشٍ‎ e S2 
“The scholars have consensus that Allah rose above the ‘Arsh 
and He Knows everything in the lowest of the seven earths."?1/25 


7^ Cited in al-Dhahabi (2003:2/1128). 
# Sarah Tà-Hà: 5 
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Imam Malik b. Anas from the second century (d.AH179) was asked 
about the same verse: 


exui على‎ SAN 
“The Most Beneficent (Allah) istawá (rose over) the (Mighty) 
Throne (in a manner that suits His Majesty)."76 


Imàm Malik b. Anas was asked, "How has He ascended?" After 
Imam Malik asserted the apparent meaning of the Attribute 0 
without explaining how it was, he replied, “How (kayf) cannot be 
comprehended by the intellect, and al-istiwa’ (ascent) is known. 
One having faith in it is obligatory and questioning it is an 
innovation."?? 


Also the Maliki scholar of Qayrawàn (an area in Tunisia), Imam Ibn 
Abi Zayd al-Qayrawàni from the fourth century (d.AH386) in his 
Muqadimat al-Qayrawaniyyah® stated, 


لا io US RS‏ الواصفون» ولا HA‏ بأمره by Stt pia Ó KEN‏ بآياته» ولا 
o, Su‏ في aly asb Gal‏ فوقّ عَرشْه المجيد بذاته» وهو في OES É‏ بعلمه. 
“None is able to describe the true nature of His Attributes. His‏ 
affair cannot be encompassed and comprehended by the‏ 


thinkers...He is above the Glorified 'Arsh with His Essence. 
He is everywhere by His Knowledge." 


Here, like Imam Malik, Imam Ibn Abi Zayd al-Qayrawaàni asserted 
that istawd means ‘above the ‘Arsh’ and further clarified that it is 
His Essence that is above the Throne as opposed to the Ash arite 


36 Sürah Tà-Hà: 5 

? Related in al-Bayhaqi in al-Asma’ was-Sifat (1993:408) by way of ‘Abdullah b. 
Wahb from Malik. Ibn Hajar said in Fath al-Bári (13/406-407) that its isnad (chain 
of narrators) is (good). It was authenticated by al-Dhahabi in al- 'Uliw (1420: 103). 
28 Cited in 'Abbad A. (2002:44,45) Qatf al-Janal Dani Sharh Muqaddimat al-Risalat 
Ibn Abi Zayd al-Qayrawani. 
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who do not accept this. Rather, they only accept that Allàh is above 
in terms of His Rank and Status but not in terms of His Essence. 


The great Maliki scholar, Ibn 'Abd al-Barr (1979:7/145) remarked 
that the righteous Predecessors had agreed upon asserting the 
apparent meaning of the Attributes of Allàh which are related in 
the Quràn and the Sunnah, having faith in them and 
understanding them in their real sense and not metaphorically. 
(SEE APPENDIX 1) 


Likewise, Abu ‘Umar al-Talamanki, a Maliki scholar said, "The 
scholars of the Sunnah have unanimously agreed that Allah is 
above His Throne in the real sense and not in the metaphorical 
sense." ('UTHMAN 2009:183) This clearly shows that the translators 
who translated istawa (as being) only ‘authority’ have not followed 
the mainstream Sunni scholars of tafsir. Instead, they have chosen 
a metaphorical meaning just as the Mu'tazilite, Ash'arite and 
Jahmite jurists have done in the past. 


As for istawa ‘ala ‘Arsh to mean ‘firmly established’ (istagarra) on 
the throne, as some of the righteous Predecessors mentioned and 
some translators asserted, then some of the mainstream Sunni 
scholars have negated it due to a possibility of having a negative 
connotation that Allah has a need for the throne. Shaykh Al-Albani 
(1991:40) mentioned in Mukhtasar al- 'Ulüw that there is no proof 
from the Qur'àn and Sunnah to mention that istawá means 
istaqarra (established). 


Al-Dàrimi said in Ar-Radd 'alà al-Jahmiyyah (p.18), "We describe 
Allàh with that which He described Himself with and with that 
which the Messenger (i52) described Him with." This, no 
doubt, is without likening Allàh to the creation. 


Where Allah is - is a point of belief which was taught by the 
Messenger (icio). For example, even a servant of the 
Companion Mu'àwiyah b. Hakam Al-Sulami knew where Allàh is 
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when the servant was asked. The Companion of the Prophet, 
Mu'àwiyah b. Hakam Al-Sulami said, 


“I said, Messenger of Allah (zati). I was till recently a pagan, 
but Allàh has brought Islam to us. I had a maid-servant who tended 
goats by the side of Mount Uhud and the area of Jawwaniya. One 
day, I happened to pass that way and found that a wolf had taken a 
goat from her flock. I am after all a man from the children of Adam. 
I felt upset as they (human beings) feel upset, so I slapped her. I 
came to the Messenger of Allah (åsa) and felt (this act of mine) 
was something grievous. I said, "Messenger of Allàh, should I not 
grant her freedom?" He (the Prophet) said, “Bring her to me." So I 
brought her to him. He said to her, "Where is Allah? She said, "He 
is above the Heaven (fis samà")." He said, "Who am I?" She said, 
“You are the Messenger of Allah.” He said, "Grant her freedom as 
she is a believing woman."?? 


This narration shows that Allah is above the Heavens. The answer 
‘fis sama” does not literally mean ‘in the sky’ as in the verse: 


Sis BS YE PNG یروا‎ ji 
“Say: travel through (over) the land and observe how He began 
creation.” 


Here „j9 في‎ does not mean travel ‘in the land’ but rather 
‘above/over the land.’ Similarly, fi sama” does not mean ‘in the 
sky’ but rather ‘above/over the sky.’ 


The scholar of mainstream tafsir, Imam al-Tabari said in the 
explanation of the hadith, “Know, may Allah protect us and you 
with His Mercy such that we are protected from deviation, that 
Allah, the glorified is above the sky (fi sama”) above everything, 


? Sahih Muslim (2005:33/537) no.1199, Book of Prohibition of speaking In the prayer. 
9 Sarah Ankabüt: 20 
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ascended over His Throne meaning that He has risen above it and 
the meaning of istawá is ‘ascension’.”* This explanation of Imam 
al-Tabari is similar to what the Successors mentioned. 


*5 [mam al-Tabari in Ta'wil Ahadith Al-Mushkilah (INTRODUCTION/A-24) cited in 
Sadiq (2007:14) in Takhil al-Aynayn bi Jawáz Su'àl ‘an Allah bi ‘Ayn. 
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The Meaning of Kursi (Footstool) 
JE omen Las ea 
“His Kursi extends over the heavens and the earth.” 


The reason why this verse was chosen, is because one of the 
Attributes of Allàh is mentioned in its explanation. Likewise, this 
verse has been under much contention between mainstream and 
non-mainstream scholars of tafsir. This has resulted in many 
different views regarding its translation. There seems to be five 
different meanings that are mentioned in the different books of 
tafsir, both mainstream and non-mainstream. Some said that the 
Kursi is ‘the Throne’ while others mentioned that the Kursi is the 
‘Knowledge of Allah’. It is also said that the Kursi is ‘the Footstool 
of Allah’ without likening Allah to creation. It is a separate creation 
to the ‘Arsh (the Throne) and is smaller. Some mentioned that the 
Kursi is ‘the sovereignty of Allah’ while others said it refers to His 
Pride and Honour. I will discuss all five meanings with their tafsir 
and which one was in accordance with the mainstream tafsir. 


THE KURSI IS THE FOOTSTOOL WITHOUT RESEMBLING ALLAH TO 
CREATION 


The position of the righteous Predecessors from the Prophet’s 
Companions and the Successors and those that follow their path 
affirmed that the Kursi refers to Footstool. This is what is based 
upon the Qur'àn, Sunnah and the language of the Arabs. This is 
from the hadith of Abü Dhar and statements of many of the 
Prophet's Companions such as Ibn “Abbas and Ibn Mas'ud, Abu 
Musa Al-Ash'ari, Mujahid (ak) and others. Many scholars have 
said there is a consensus of the righteous Predecessors about this. 


32 Sirah Al-Baqarah: 255 
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Concerning the verse: 
PELA Z RA deu 
Js oia Lot os 
*His Kursi extends over the heavens and the earth," 


Muhammad b. Abdullah b. Zamanayn (2010:109), the Maliki 
scholar from the fourth century (d.AH399), said in Usul al-Sunnah, 
“Among the statements of the scholars of Sunnah is that the Kursi 
is in front of the Throne, the place of the two feet (bild-kayf - 
without knowing how these Attributes are, nor likening Allah to 
His creation)." 


Al-Qurtubi, M. (AH1423:3/266) said in his tafsir regarding the above 
verse, "What the Prophetic narrations necessitate is that the Kursi 
is a great creation in front of the Throne and the Throne is greater 
than it." 


The fourth century scholar (d.AH324) Abu al-Hasan al-Ash‘ari® 
mentioned in (2007:200) al-Risdla ila Ahl al-Thagr, that there is 
consensus that Allah has a Kursi which is other than the ‘Arsh. 
Muhammad b. Abdullah b. Zamanayn al-Maliki (2010: 34,96-105) 
said that this is the statement of the Sunni scholars. 


The scholar of mainstream tafsir, Imam Ibn Kathir in his tafsir 
(1999:146) quotes the Prophet's Companion, Ibn ‘Abbas (zai), as 
saying, "The Kursi is the footstool, and no one can comprehend 
how vast the Throne is except Allah."* 


3 See Appendix 2 regarding the stages of repentance of Abü al-Hasan al-Ash'ari. 
34 It was authenticated by Shaykh al-Albani (1991:102) in Mukhtasar al-‘Uliw of 
Dhahabi. Beirut, Al-Maktab al-Islami. The hadith scholar al-Haythami 
(d.AH807/1404) cited in Shaykh al-Islam Ibn Taymiyyah's Mami ' (2001:6/323) that 
ali the narrators are narrators of Sahih al-Bukhári (referring to its authenticity). 
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Shaykh al-Islam Ibn Taymiyyah (2001:6/584) said, "The Kursi is 
confirmed in the Book of Allàh, the Sunnah and consensus of the 
righteous Predecessors." 


Ibn Abi al-'Izz Al-Hanafi (d.AH792), the judge of Damascus in his 
time, in (AH1400:313) Sharh 'Aqidah al-Tahawiyah, said that the 
Kursi is in front of the Throne. 


THE KURSI IS DIFFERENT FROM THE ‘ARSH (THRONE) 


The Kursi has been specifically mentioned and distinguished from 
the Throne as a separate creation in the following text: The 
Prophets Companion, Abū Dhar (wak) said, I heard the 
Messenger of Allah (ici) say, "The Kursi in relation to the 
Throne is like an iron ring thrown out upon an open space of 
desert.” 


It was narrated that the Prophet's Companion Ibn Mas'üd (wasis) 
said, “Between the first heaven and the one above is (a distance of) 
five hundred years. Between each of the heavens is (a distance of) 


3 Shaykh al-Albàni (1972:1/175,176) in al-Sahihah no.109 said: "There are many 
different narrations of this hadith (that are not authentic) but what seems to be 
most authentic is the narration of Ibn Zayd from his father from the Companion 
Abu Dhar (zzii). It is quoted by Imam Ibn Jarir al-Tabari in his Tafsir collection 
(5/399) Imam al-Tabari narrated it by way of Yünus, Ibn Wahb from Ibn Zayd. All of 
the narrators are trustworthy and even though there seems to be a disconnection 
just before the Companion Abu Dhar (izi), taking into account all the 
(supporting) narrations, the Hadith is authentic. The best chain is the last one (we 
mentioned). The /tadith is clear that the greatest of creation after the ‘Arsh is the 
Kursi and without the need to be carried nor is It something imaginary. That it is a 
clear rebuttal of those who say that the Kursi means Dominion or Authority as is 
found in some books of Tafsir. As for those who quoted Ibn ‘Abbas (risiko) as saying 
that it refers to 'Knowledge' then this is not authentic." [MY TRANSLATION AND 
SUMMARY]. 
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five hundred years. Between the seventh heaven and the 'Kursi' is 
(a distance of) five hundred years. Between the 'Kursi' and the 
water is (a distance of) five hundred years. The Throne is above the 
water. Allàh is above the Throne and nothing whatsoever of your 
deeds is hidden from Him.” 


Ibn Mas'ud (wêdi) had taken this from the Prophet (12432) 
himself because it is a matter of the unseen. The Prophet's 
Companions would not speak about (the) unseen matters unless 
they took them from the Prophet (4X2) himself. The recent 
scholar of tafsir, Shaykh al-Uthaymin, said in (AHi421: 
2/540), “This hadith stops at Ibn Mas'üd (zac) (it is mawquf 
meaning that is Ibn Mas'üd statement), but this matter of the 
unseen is one of the matters concerning which there is no room for 
personal opinion since they are definitive and must have come 
from the Prophet (15,552) himself. Therefore, it comes under the 
heading of those narrations that whose chains go back to the 
Prophet (35i). Also, Ibn Mas'ud (wasis) is not known to have 
taken anything derived from previous scriptures (the 'People ofthe 
Book’).” 


The narration of Ibn Mas'üd (ist) clearly shows that the Kursi is 
not the Throne. The Throne is above the Kursi, and is above all of 
creation. Ibn al-Qayyim (:19984/1308) said, "If Allàh is separate 
from His creation”, then either He is encompassing them or He is 


#Imam Ibn Khuzaymah (d.AH311) in (1997:2/885) in Kitab al-Tawhild. Also see al- 
Darimi in al-Radd ‘ald Bishr cited in 'Aqd'id al-Salaf (2007:336). Al-Bayhaqi 
(1993:401) in al-Asmá' wal- Sifát. This report was classed as authentic by Imam Ibn 
al-Qayyim (1993:87) in Ijtima’ al-Juyush al-Islamiyyah; al-Dhahabi (64) cited in 
Shaykh al-Albàni (1991:103) with an authentic chain. 

37 Being separate from creation means that He Is not part of creation but above it. 
This is the belief of Ahlu Sunnah wal Jama'ah which was expressed by consensus of 
the scholars in the early centuries. For example, Imam Abü Hátim al-Rázi (d.AH277) 
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not. If He is encompassing them, then He must be above them, 
because that which encompasses must necessarily be above that 
which is encompassed. Hence, because the heavens encompass 
the earth, they must be above it. Likewise, because the Kursi 
encompasses the heavens, it must be above them, and because the 
Throne encompasses the Kursi, it must be above it. Whatever 
encompasses anything must necessarily be above it. This does not 
imply that there is physical contact with anything that He 
encompasses: Neither is there any similarity nor resemblance 
between Him and that which He encompasses." 


Imam al-Tabari quoted the narrator Juwaybir that the successor 
Hasan al-Basri (d.AH110) said incorrectly that the Kursi is the 
Throne. However, the hadith scholar Ibn Hajar replied to this 
error and said this is a very weak report, meaning that it is not 
authentic. Likewise, Ibn Kathir (2003:1/13) replied to this error and 
said, "Ibn Jarir al-Tabari narrated this from Juwaybir but he is a 
weak narrator, so this report is not authentic from Hasan al-Basri. 
Rather, what is authentically reported from him and other 
Companions of the Prophet and the Successors is that the Kursi is 
something other than the Throne." 


Furthermore, Al-Bayhaqi said regarding Imam  al-Tabari's 
statement from Hasan al-Basri, "This is not pleasing to be 
accepted. The Prophetic traditions confirm that the Kursi is a 
creation in front of the Throne and the Throne is greater than it.” 


and Imam Abû Zur'a al-Razi (d.AH264) from the third century both stated in their 
treatise “Allah is separate (Ba’in) from His creation". Shaykh al-Madkhali R. 
(2012:53). This consensus was also mentioned by the third century scholar al-Darimi 
(d.AH280) "The previous nation never doubted that Allah Is above the heavens 
separate from His creation" (Al-Radd ‘ald Bishr p.64). 

* Imam Ibn Kathir (1/310), al-Suyüti (1/328), Zamakhshari (1/301). Cited in al- 
Dhahabi (1999: 1/305) in Kitab al-'Arsh. 

3 See Shaykh al-Islam Ibn Taymiyyah (2001:6/584-585) in Majmi ` al-Fatûwû. 
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The mainstream scholar of tafsir, Shaykh al-'Uthaymin, 
(AH1423b:3/254) said, "The Kursi is the place of the Feet of Allah, 
the Most High and in front of the 'Arsh as has authentically been 
reported from the Prophet's Companion, Ibn 'Abbās.® What has 
been reported that Ibn ‘Abbas (#4445) has taken from the People of 
the Book is not authentic. What is authentically reported in al- 
Bukhari (Chapter Al-I'tsam bi Sunnah no.7363) is that Ibn ‘Abbas 
(za) used to forbid taking narrations from the people of the 
Book. Mainstream Sunni tafsirscholars believe that the Kursi is the 
place of the Feet of Allah, the Most High and this is what Shaykh 
al-Islam Ibn Taymiyyah asserted. Likewise, Imam Ibn al-Qayyim 
and other scholars said the same. It is said that the Kursi is the 
‘Arsh; however, the ‘‘Arsh’ is greater, wider and vast in space than 
the Kursi. It is also said that the Kursi is His ‘Knowledge’, reported 
from the Prophet’s Companion, Ibn ‘Abbas which is also not 
authentic and opposes what is originally narrated from him. 
Furthermore, to claim that the Kursi is His ‘Knowledge’ is not 
known in the Arabic language nor in the reality of the legislation so 
it is far away from being authentically reported from Ibn ‘Abbas 


THE KURSi IS NOT THE MULK (DOMINION) OR SOVEREIGNTY 


Concerning the Kursi, Allah says, “His Kursi extends over the 
heavens and the earth, "^ 


It was said that this is the Throne, but the mainstream Sunni view 
is that it is something else. 


40 See Al-Tabarani’s Mu ‘jam al-Kabir no.12404. al-Haythami said: “The narrators 
are all reliable.” [Majma' al-Zawá'id (6/326). See Mustadrak of al-Hakim 
(1990:1/172) who said it is authentic upon the condition set by Imam al-Bukhari and 
Muslim. Imam al-Dhahabi agreed. 

“ Sirah Al-Baqarah: 255 


26 | The Names & Attributes of Allah 


The meaning of Kursi, according to al-Qurtubi in his tafsir 
(AH1413:4/277), "The leaders of those who reject the existence of 
Allàh considered the Kursi to mean the greatness of the 
Sovereignty and noble Authority. They negate the existence of the 
Kursi and the 'Arsh and consider them to be nothing. The people 
of truth assert the apparent meaning of these (Kursi and the 'Arsh) 
because the power of Allah is vast and it is a must to believe in 
that." 


What is clear is that the Prophet (A£) mentioned that the 
Kursi is greater than the heavens and the earth so the Kursi cannot 
be His Authority because in the next part of the Prophetic tradition 
the comparison of the Kursi to the 'Arsh is like a ring in a desert. 
That would mean that the 'Arsh is greater than the Authority of 
Allàh. Therefore, Kursi cannot mean the Authority of Allàh, based 
upon the clear authentic Prophetic tradition. Also, to say that the 
Kursi refers to the Authority of Allàh goes against the statement of 
the Prophet's Companion, Ibn ‘Abbas (kas), who clearly said that 
the Kursi is the Footstool of The Most Merciful. This is what has 
authentically been reported. 


The non-Mainstream tafsir by Sayyid Qutb was mainly based upon 
political and social unrest in Egypt. This diverted him away from 
gaining Islamic knowledge from the source of the Qur'an and 
Prophetic traditions. When he embarked upon the project of 
explaining the Qur'an, his tafsir lacked guidance and direction 
towards the mainstream Sunni belief in many aspects of the 
Islamic religion. This also had an effect upon his understanding of 
the belief in Allah such as His Names and Attributes. Growing up 
in Egypt in the twentieth century, Sayyid Qutb was influenced by 
the current climate of the Ash'arite, Mu'tazilite and Jahmite 
schools of thought. For example, Qutb, in al-Zilal (AH1412:4/2478) 
wrote, commenting upon the following verse: 


aj‏ مَنْ َب السّماواتٍ l‏ 55 الْعَرْشٍ الْعَظيم 
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"Say: Who is Lord of the seven heavens and the Lord of the 
Great Throne?”*? 


"And the Throne is symbolic allusion to loftiness (in status, 
rank), and domination, control over the existence." 


This clearly shows that Sayyid Qutb did not even consider the 
Throne to be real, similar to the non-Mainstream of al-Razi and 
Zamakhshari. Rather, he considered the Throne of Allah to be just 
a symbolic allusion. In al-Zilal (AH1412: 6/3872), he wrote, 
commenting upon the following verse: 


JS Loch d b‏ بريد 
"Honourable owner of the Throne, Effecter of what He‏ 
intends."‏ 


"And these are Attributes that portray absolute domination, 
absolute control (Al-Haymanah), absolute power and absolute 
will.” 


And in al-Zilal (AH1412:6/3680), he wrote, commenting upon 
following the verse: 
4.8: cor odbo? 412 ^Lo2 gl Me 
Ag le Ang Mi I عرش‎ j 5 
"And there will bear the Throne of your Lord above them, that 
Day, eight (of them)."^4 


“Just as we do not know what the ‘Arsh is, We also do not know how 
it is carried." And in al-Zilal, Qutb commented on the fourth verse 
in Surah Al-Sajdah: 


42 Sirah Al-Mu'minün: 86 
نه‎ Sarah Al-Burdj: 15 
44 Surah Al-Háqqah: 17 
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ood aac 
“Then He Istawá (rose over) the Throne (in a manner that suits 
His Majesty)."^* 


Sayyid Qutb (AH1412: 5/2807) said, “Istawā upon the ‘Arsh is a 
symbolic allusion for His loftiness (in status, rank) over all the 
creation. As for the 'Arsh itself then we have no way of saying 
anything about it. It is necessary to halt at its wording. But the 
Istawa is not like that. For what is apparent is that it is an allusion 
to loftiness (in status, rank)." . 


In the above quotes is a denial of the reality of the Throne which is 
confirmed by the Prophet's Companions and their Successors. It is 
also a denial based upon the doctrines of the Jahmites in negating 
Allah being above the Throne. This is a recurring theme in al-Zilal. 


Allàh's ascension means that He is above the Heavens, above the 
Throne, with His Essence. This is a matter which all revealed Books 
and all sent Messengers have agreed upon. This opinion-based 
tafsir appeared in history with the Jews and Christians and 
followed through with the appearance of the Jahmites and the 
Mu'tazilites. They denied much of the Book and the Sunnah 
pertaining to Allah’s Names and Attributes. Qutb fell into negating 
the Attributes of Allàh. In his commentary on the Qur'àn, in al- 
Zildl, he made ta'wil (opinion-based explanation) of the ‘Arsh and 
the Kursi (foot-stool). He rejected Allàh being above the Throne by 
His essence and hence rejected the Attribute ‘Istawa’. 


"Today, the Muslims have been burdened with the books and 
methodology of Sayyid Qutb. These were spread amongst and 
propagated such that it blinded many Muslims. They did not 


4 Surah Al-Sajdah: 4 
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realise its danger nor its destructive harm." Shaykh Rabi' al- 
Madkhali (2000:2) 


THE KURSI IS NOT KNOWLEDGE 


The Jahmites believed that the Kursi refers to the Knowledge of 
Allah,% extending over the heavens and the earth. They did this so 
that they could deny that Allàh is above the Kursi and the 'Arsh. 
They quote Ibn ‘Abbas (sêka) as saying that the Kursi means the 
Knowledge of Allah. This report was actually quoted also by Imam 
Ibn Kathir in his tafsir of the Kursi verse (al-Baqarah:255) but it 
does not have an authentic chain of narration, as al-Darimi 
(d.AH280) said, "It is by way of Ja'far al-Ahmar and he is not one of 
the narrators that is relied upon because many of the reliable 
narrators opposed him."^ 


Imam al-Tabari in his tafsir reported two meanings of Kursi; one 
that it refers to 'His Knowledge' and the other he said refers to the 
'Arsh but leaned towards the Kursi being 'His knowledge'. 
However, the scholar of tafsir Mahmud Shakir in al-Tabari 
(AH1374:5/401) said these two statements of Imam al-Tabari in his 
tafsir are both incorrect. 


Shaykh al-Islam Ibn Taymiyyah (2001:6/584) said, "It is reported 
from some of them that Kursi refers to 'His Knowledge' and this is 
a weak position to hold since the Knowledge of Allàh extends over 
everything not just as far as the heavens and earth as Allàh said: 


of a bats gk Volt lau 
tles 4325 susu وَسِعْتَ كل‎ 5 


46 Shaykh al-Islam Ibn Taymiyyah (2001: 5:60) in Majmit' al-Fatàwd. 
47 Cited in al-Dhahab! (1999: 1/304) Kitab al-‘Arsh. 
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"Our Lord, You have comprehended all things in Mercy and 
Knowledge."4$ 


THE MEANING OF KURSI IS NOT JUST TO SHOW ALLAH'S 
GREATNESS, PRIDE AND HONOUR 


As for the Kursi referring to the greatness of Allah and His Pride 
and Honour, this has been mentioned by the non-Mainstream 
tafsir of al-Ràzi (2005:7/12). Firstly, al-Razi himself after 
mentioning it said it was a weak statement, "Leaving the apparent 
without proof is not allowed and Allàh knows best." 


Secondly, this statement was clarified by the scholar of tafsir al- 
Alüsi (AH1431:3/397/398). He said that many who opposed 
asserting the apparent meaning of the Attributes of Allàh used this 
explanation for the Kursi as they, according to themselves, did not 
want to liken Allàh to creation. Rather, Kursi is a real creation, as 
the authentic Prophetic reports confirm, as well as the explanation 
of the Prophets Companions. Similar to al-Ràzi, the non- 
mainstream tafsir by Zamakhshari (2009:1/481) asserted that the 
Kursi is actually not real! 


However, the Dominion of Allàh extends far beyond the heavens 
and the earth as al-Fawzan (2001:124,125) mentioned, "Allàh 
created the heavens and the earth, the Kursi and the ‘Arsh. All of 
these are creations of Allah. The heavens are above the earth. The 
water is above the heavens. Above the water is the Kursi and above 
the Kursi is the Throne. The Throne is the highest of creations... 
And Allah is above the Throne. The Kursi is under the Throne...and 
cannot mean knowledge because the Kursi is created but the 
knowledge of Allàh is not created as it is an Attribute of His. We 
cannot say that the Throne is His Dominion since the Throne is 


48 Sürah Al-Ghafir: 7 
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created and eight enormous angels are carrying it as in the 
following verse: 


IU 33 e$ OS BE ريل‎ 
"And eight angels will, that Day, bear the Throne of your Lord 
above them."^? 


How can it be said that the angels are carrying His Dominion?" 


Furthermore, to show that the Kursi does not mean knowledge or 
Dominion as is clear from the Prophetic narration, "Fifty thousand 
years before creation of the heavens and the earth, Allah 
determined the fate (Qadar) of the creatures when His Throne was 
on the water.” We cannot say that His Knowledge or Dominion 
was on the water and that restricts the Knowledge and Dominion 
of Allàh. 


“Sarah Al-Háqqah: 17 


So Sahih Muslim (2005) 20.4803. Cited from Shaykh al-Islam Ibn Taymiyyah 
(1996:184) in Shark al- ‘Aqidah al-Wasitiyyah. 
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The Attribute of Allah's Face 


The Attribute of the ‘Face’ ascribed to Allah occurs more than once 
in the Qur'àn. For example, Allah mentions the Attribute of ‘Face’ 
in: 
45 55d ges ty H5 يَذعُون‎ ill مع‎ du pots 
“And keep yourself patiently with those who call on their Lord, 
morning and afternoon, seeking His Face."5! 


Mainstream tafsir scholars show that asserting the apparent 
meaning of Attributes ‘Face’ or ‘Hands’ is in no way likening Allah 
to creation as it is not known how these Attributes are (bila kayf). 
These Attributes are left as they are without distorting them from 
the apparent meaning. Just as the apparent meaning of Allah's 
Hearing, Seeing, Istawü was asserted by mainstream tafsir 
scholars. Similarly, all other apparent meanings of Allah’s 
Attributes are asserted without likening Allah to His creation. For 
example, our hearing is limited but Allah’s Hearing is unlimited. 
Our seeing is limited but His Seeing is unlimited. His istawà (rising 
above) does not resemble any of His creation rising up above 
something. Likewise, His ‘Face’ cannot be likened to creation 
according to mainstream tafsir. This is in line with the verses in the 
Quran clarifying that Allah does not resemble any of His creation: 


لَيْسَ test LS‏ 385 التّمِيعٌ الْبَصِيرُ 
“There is nothing like Him; and He is the All-Hearer, All-Seer."5?‏ 


As for the verses that mention the Attribute ‘Face,’ there are many 
examples of them: 


eos Jod ذو‎ 55 5 ES 


5 Sürah Al-Kahf: 28 
9 Sarah AI-Shürà: 11 
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*And the Face of your Lord full of Majesty and Honour will 
remain forever.” 


The scholar of mainstream tafsir, Imam Ibn Kathir (1999:43/272), 
said, “Allah mentions that all ofthe inhabitants upon the earth will 
perish, they will die altogether and likewise the inhabitants of the 
heavens except those whom Allàh wills. And none shall remain 
except His Honourable 'Face' for Allàh, the Perfect does not die, 
rather He is the Ever-Living and does not die." 


The scholar of mainstream tafsir, Shaykh  al-Shangiti 
(AH1426b:7:75), said, "The 'Face' is one of the Attributes of Allàh, 
the Most High which Allàh described Himself with. Upon us is to 
trust in our Lord and believe in that which He has described 
Himself with, with complete negation of any resemblance to His 
creation." 


Another verse mentioning the attribute 'Face' of Allah is: 
HEN 45 «25 ait إلا‎ 


"Except only the desire to seek the Face of His Lord, the Most 
High.” 


The scholar of mainstream  tafsir, Imam  al-Baghawi 
(AH1400:1/168), in Sharh Sunnah, after mentioning some of the 
Attributes of Allah including Face, Hands, descending and rising 
above the ‘Arsh, said, “This and similar to it is among the 
Attributes of Allah which the Qur'àn and Sunnah have mentioned. 
Therefore, it is obligatory to believe in them and to narrate them 
(the Attributes of Allah) with their apparent meaning whilst 
keeping far away from interpreting them with a distorted 
interpretation (ta’wil), keeping away from likening Allah to His 


S Sirah Ar-Rahmén: 27 
54 Sürah Al-Layl: 20 
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creation, believing that nothing else resembles the Originator of 
creation neither His Essence nor His Attributes, as Allah said: 


Je e s fest ES 23 
"There is nothing like Him; and He is the All-Hearer, AIl-Seer."5 


The righteous Predecessors and scholars of Sunnah were upon this. 
They met these Attributes with acceptance and faith..." 


Another verse asserting the apparent meaning ofthe 'Face' of Allah 
is: 
aja a3! ot MARG] 


“We feed you only seeking the Face of Allàh."5$ 


From the Sunnah, is the saying of the Messenger (Z<), from 
the Companion Abu Musa al-Ash'ari (tz), "His Veil is made of 
light and if He was to uncover it, the subuhat (splendors, radiances) 
of His ‘Face’ would destroy everything of His creation that His 
Sight would reach."5? 


From this narration, it is apparent that the Attribute ‘Face’ does not 
refer to 'reward' nor other such interpretations. How is it possible 
for 'reward' to be described by 'Majesty and Honour' in the verse 
above? How is it possible for it to have 'splendors, radiances' that 
destroy everything in sight? Additionally, there are many different 
supplications where the Messenger (izi) sought refuge with 
the ‘Face’ of Allah and how he (iat) distinguished between 
the Essence of Allah (dhat) and the 'Face' of Allah (wajh) in the 
same supplication such as: 


S Sirah Al-Shürà: 11 
55 Sirah Al-Insán:9 
57 Sahih Muslim (Book of Faith 78/79, no.446). 
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“I seek refuge in Allāh the Mighty (Al-'Azim) and in His Noble 
‘Face’ and His Eternal Power from the accursed satan.” 


Is it then correct to seek refuge in a 'Face' which means 'reward' or 
*dominion' as suggested by some translators who did not assert the 
apparent meaning of the Attribute ‘Face’? Reward and dominion 
are but created things and seeking refuge in something created is 
in fact an incorrect aspect of worship since Muslims are not 
permitted to worship anything created. 


From the Qur’anic verse [AL-INSAN: 9], it is apparent that the 
Attribute ‘Face’ should not be translated as ‘reward’ in the first 
instance because this is not the apparent meaning of the Prophetic 
narrations above. There are other Prophetic narrations that 
explain the Qur’anic verses regarding the Attribute ‘Face’, showing 
that the believers will see Allah’s ‘Face’ in Paradise on the Day of 
Judgement and this is what is meant by ‘seeking His 'Face". For 
example: 


556555 gtd أَحْسَنُوا‎ sal 


“Those who have done good, for them is the best reward 
(paradise) and something more."*? 


It has been explained by the Messenger (i Xii) that it means, 
"Looking at His ‘Face’, the Most High” , Therefore, translators 
need to adhere to translating the Attribute ‘wajh’ - ‘a>s’ - as ‘Face’ 
in accordance with the Prophetic tradition, otherwise it would be 
said that the believers in Paradise will be looking at something 
imaginary. The scholar of hadith, al-Bukhari (d.AH256), asserts the 
apparent meaning of the Attribute ‘Face’ in his Sahih compilation 
regarding the verse: 


SSSahih Sunan Aba Dawud (1988) no.466. 
59 Sarah Yunus: 26 
¢ Sahih Muslim (2005:1/163). 
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NG ged إلا ُو ل‎ se n tuy 
"And invoke not any other ilah (god) along with Allah, Là ilaha 


illa Huwa (none has the right to be worshipped but He). 
Everything will perish save His Face."! 


Imam Al-Bukhari states, "Chapter - The Statement of Allah: 
“Everything shall perish save His ‘Face’. 


Another Prophetic tradition asserting the apparent attribute of 
Allah, ‘Face’ is the following narration: Jabir b. Abdullah (zziz) 
said, "When this verse, 'Say (O Muhammad): He has Power to send 
punishment on you from above' (6:65), was revealed, the Prophet 
(Au) said, "I seek refuge with Your ‘Face’ “. Allah revealed, 
“Or from underneath your feet" (6:65), and the Prophet (45; zii) 
repeated, "I seek refuge with Your ‘Face’...” 


As for the following verse: 


fede Co d S اله‎ iss ei ig es o ids 5 E ds 
"To Allàh belongs the east and the west, so wherever you turn 
(yourselves or your faces), there is the Face of Allàh (and He is 
High above, over His throne)."9 


The scholar of mainstream Imam al-Tabari (2001:2/677) in his 
tafsir, mentioned different interpretations of the above verse, but 
he did not himself interpret it to mean other than the apparent 
meaning of the Attribute ‘Face’ for Allah in a way which befits His 
Majesty. f 


The scholar of mainstream Shaykh al-Sa'di (2002:63,64) said in his 
tafsir regarding the verse: 


61 Sarah Al-Qasas: 88 [KHAN AND HILAL] TRANSLATION] 
6 Kitab al-Tawhid at the end of his Sahth al-Bukhari 
“Sarah Al-Baqarah: 115 
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dn 5 £8 Vs OG 135 J Eds 
"To Allàh belongs the east and the west, so wherever you turn 


(yourselves or your faces), there is the Face of Allah (and He is 
High above, over His throne).”® 


“In it is an assertion of the ‘Face’ of Allah, the Most High, befitting 
for Him, and Allah has a ‘Face’ which no other faces are similar to." 


Some scholars of tafsir after asserting the apparent meaning of the 
Attribute ‘Face’ for Allah added that the context was referring to 
direction.The context refers to which direction the travellor turns 
towards. So when a person prays and he errs in finding the right 
direction to pray, then wherever he turns he will be facing Allàh. 
This is similar to the narration whereby the Messenger (dci) 
said that, “Allah continues to face the servant in his prayer so long 
as the servant does not turn away his face, so if he turns his face 
then Allah likewise turns away from him."$ 


Shaykh al-'Uthaymin (AH1423b:13) said that the scholars of tafsir 
differed regarding the above verse (Al-Baqarah:115) in particular. 
Some said that it refers to Allah’s ‘Face’ in reality and some said it 
refers to the direction of Allàh when you turn to Him in prayer 
because Allah (His Knowledge) encompasses everything. 
Nevertheless, the mainstream tafsir scholars are in agreement that 
the attribute ‘Face’ of Allah must be asserted as a point of belief 
without likening Allàh to creation. 


Khan and al-Hilàli asserted the Attribute ‘Face’ for Allah in their 
translation of: 


ve يُرِيدُونَ‎ 


64 Sürah Al-Baqarah: 115 
$5 Authentically reported in Sunan Abü Dáwüd and Sahih al-Targhib (2000) no.555. 
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as, "seeking His 'Face'."56 


Khan and al-Hilàli also assert Allah's Attribute ‘Face’ in other 
verses that mentioned ‘4+ such as in: 
eS Jot ذو‎ 455 25 e 
And the ‘Face’ of your Lord full of Majesty and Honour will 
abide forever.” 
i5 iu 205" 5 
Everything will perish save His ‘Face’. His is the Decision, 
and to Him you (all) shall be returned. 


tebe eus d S dios c i CRG o ids i óg 
*And to Allàh belong the east and the west, so wherever you 


turn yourselves or your faces there is the Face of Allah (and He 
is High above, over His Throne)."6? 


$6 Sürah Kahf: 28 
“Surah Al-Rahmàn: 27 
68 Sarah Al-Qasas: 88 

6° Sarah Al-Baqarah: 115 
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The Attribute 'Hand' 


Another Attribute of Allàh which has caused difficulty for 
translators is the Attribute of Allàh's ‘Hands’ which are mentioned 
in the Quràn either in the singular, dual or plural (sense). 
According to mainstream tafsir, like istawa, this Attribute is 
asserted but without likening Allah to creation and without giving 
the Attribute another metaphorical meaning such as ‘power’ since 
this does not have a basis in the Qur'àn and Prophetic traditions. 
Rather, it is to speak about Allàh without knowledge, and that is 
prohibited in the Qur'àn: 


NG‏ 5 ما لَيْسَ لَك به Gell S 606 acis eni d) le‏ گان de‏ مشو 
"And do not pursue that of which you have no knowledge.‏ 


Indeed, the hearing, the sight and the heart - about all those 
[one] will be ل‎ 


The mainstream scholar of tafsir, Imam Ibn Kathir (1999:1126), 
explains the first verse in Sürah Al-Mulk: 


تارك ets p de sn AU a call‏ قَدِيرٌ 


"Blessed is He in Whose Hand is the dominion, and He is Able 
to do all things.”” 


"The Attributes *Hands' are clearly mentioned in the Qur'àn, the 
Sunnah and the consensus." 


Ibn al-Qayyim said, “The Attribute ‘Hand’ has been mentioned in 
the Qur'àn, Sunnah and speech of the Prophet's Companions and 


70 Surah Al-Isra’: 36 
7 Surah Al-Mulk: 1 
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their Successors in more than one hundred places with a variety of 
situations showing that the (Attribute) ‘Hand’ 15 2 


From the Quran: I 
AS dad ob, 35 055 ِا اوا َل‎ a ad ESSE din َد‎ S c odis 
AE 
“And the Jews say, “The hand of Allāh is chained.” Chained are 


their hands, and cursed are they for what they say. Rather, both 
His hands are extended; He spends however He wills."7? 


The scholar of mainstream tafsir, Imam al-Tabari (AH1374:10/455) 
said regarding the verse above, "Others have said that the ‘Hand’ 
of Allàh is an Attribute of Allàh except that it is not similar to the 
hands of the children of Adam. This is because Allah, the Most 
High, mentioned that He has distinguished Adam by creating him 
with His own ‘Hands.’ If the meaning of ‘Hand’ was blessing, power 
or kingdom, there would not be an understanding of what the 
distinction of the creation of Adam is, since all of His creation is 
created by His Power, His will and He is the Master over all of 
them.” 


The scholar of mainstream tafsir, Imam al-Baghawi (2002:1/694) 
said regarding this verse, “the ‘Hand’ of Allah is one of His 


>» 


Attributes like ‘Hearing’, ‘Seeing’ and ‘Face’. 


The scholar of mainstream tafsir, Shaykh Siddiq Hasan Khan 
(1965:3/59), said, “The ‘Hand’ of Allah is one of His Attributes like 
His ‘Hearing’, ‘Seeing’ and ‘Face’ so it is obligatory on us to believe 
in it, submit and assert it for Him and to read it as it is found in the 
Book of Allah and the Sunnah without saying how (bila kayf), 


720160 from Muhammad b. al-Mawsili (2004:3/984) in Mukhtasar Sawd'ig al- 
Mursalah. 
73 Sirah Al-Ma’idah: 64 
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without likening his ‘Hand’ to His creation and without denying 
it.” Allah said: 
الْعَالِينَ‎ ga نت‎ kaisa CHE UA ما مَتَعَكَ أن‎ 336 d 
“(Allah ] said: ‘O Iblees, what prevented you from prostrating to 


that which I created with My hands? Were you arrogant [then], 
or were you [already] among the haughty?’””4 


The scholar of mainstream tafsir, Imam al-Baghawi (2002:1/694) 
said regarding this verse, "The Prophet (A) said, "Both his 
‘Hands’ are right." Allah knows His Attributes so the worshippers 
of Allah should believe in them and submit. The scholars of the 
righteous Predecessors said regarding these Attributes, “Leave 
them as they are, without knowing how they are (bila kayf)’.” Abt 
al-Hasan al-Ash'ari (d.AH324) said, "If Allah intended by this verse 
("[Allàh ] said: “O Iblees, what prevented you from prostrating to 
that which I created with My hands?’”) ‘Power’, then Adam would 
not have any distinction from satan (Iblis) and Allah wanted to 
show the superiority of Adam over satan. If Allàh had also created 
Satan with His 'Hands' then he (Satan) would have also used this 
as proof that he isthe same as Adam. Allah wanted to show Adam's 
superiority over satan. Allah replied to satan as a response to his 
pride over Adam for not prostrating to him (Sürah Sad: 75). This 
proves that the meaning of ‘Hand’ in the verse is not ‘Power’ 
because Allah created everything with His Power but Allah wanted 
to show the confirmation of His two ‘Hands’ and satan was not 
created by them."?5 


The scholar of mainstream tafsir, Shaykh al-Sa'di (2002: 717), said, 
“Allah honoured, blessed and specified Adam with this (creating 


74 Sarah Sad: 75 

75 Cited in Ibn Batta (2002:453,454), Kitab al-Tawhid of Imam Ibn Khuzaymah 
(1997:1/199), Al-Asmá' wa Sifat of al-Bayhaqi (1993:2/127), Mukhtasar Sawa 'iq al- 
Mursalah of Imam Ibn al-Qayyim (2004:3/951,952). 


42| The Names & Attributes of Allàh 


him with His own 'Hands) over all of the creation. This 
necessitates not being arrogant towards him." 


In another verse, Allàh said, 
sen EEG AGENG icd 223 DING oa de 345555 
"They made not a just estimate of Allàh such as is due to Him. 
And on the Day of Resurrection the whole of the earth will be 
grasped by His ‘Hand’ and the heavens will be rolled up in His 


Right Hand. Glorified is He, and High is He above all that they 
associate as partners with Him!”?6 


The scholar of mainstream tafsir, Imam Ibn Kathir (1999: 948) said 
regarding this verse, "Many Prophetic texts explaining this blessed 
verse and the mainstream Sunni path regarding it and those like it 
(where Allah’s Attributes are discussed) is to follow the path of the 
righteous Predecessors (the Prophet's Companions and their 
Successors) and that is to read the Attributes as they are (affirm and 
believe in them in their apparent sense) without delving into how 
they are and without distortion." 


The scholar of mainstream tafsir, Shaykh al-‘Uthaymin (2004:247) 
said that among the benefits of this verse is that Allàh mentioned 
“His Hand' and that which is attributed to His Essence cannot 
resemble the creation just as His Essence cannot resemble the 
creation." 


In another verse, the Attribute ‘Hand’ is mentioned in the plural 
sense. 


76 Sürah Az-Zumar: 67 
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*Do they not see that We have created for them of what Our 
Hands have created, the cattle, so that they are their owners.”” 


Some non-mainstream tafsir compilations such as al-Suyüti 
(2002:476) have mentioned that the Attribute ‘Hands’ means 
Allah’s ‘power’ following the Ash'arite creed of ta'wil. Al-Suyüti 
did not assert the apparent meaning of the attribute *Hand' in the 
67^ verse of Chapter Az-Zumar. However, this is rejected by 
mainstream tafsir because the Attribute of Allah, 'Hand' is 
sometimes mentioned in the dual sense and you cannot limit 
Allah’s power to being restricted to two. Regarding Allah’s Hands 
being mentioned in the dual sense, Shaykh al-'Uthaymin (1995:20) 
states the apparent meaning of the verse: 


obi بَلْ يَدَاهُ‎ 
“Both His hands are extended.”?8 


... is that Allah has two real ‘Hands’ so one must assert that for Him. 
If one says that this means ‘power’, we reply to them and say this is 
taking away the speech from its apparent sense and therefore leads 
you to speaking about Allah without knowledge." 


Also, it would not make sense in the language to say that 5 
power is only limited to two and that both his powers are extended. 


There are numerous Prophetic texts asserting the apparent 
meaning of the two 'Hands' of Allàh without likening them to 
creation, for example, 


The Prophet (35 ii) said, "The just ones with Allāh will be upon 
pulpits of light on the Right ‘Hand’ of the Most Merciful, and both 
His ‘Hands’ are Right.”” 


7 Surah Yà-Sin: 71 
78 Sarah AI-Má'idah: 64 
7? Sahih Muslim (2005:2/886) no. 1827, Book of leadership. 
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The Prophet (15.32) said, “The Right ‘Hand’ of Allah is full and 
charity does not decrease it in the night and day. Have you come to 
know what He has given in charity since creating the heavens and 
earth? It does not decrease what is in His Right 'Hand' and justice 
with His other ‘Hand,’ raising (people) and debasing (them) until 
the Day of Judgement (according to their faith).”®° 


The Prophet (iza) said, "The Lord will take the heavens and 
earth with his ‘Hands’ and will say, "I am the Most Merciful”. 


The Prophet (j) said, "Indeed Allah outstretches His 
‘Hands’ (for forgiveness) in the night for those who sin in the day 
and He outstretches His ‘Hands’(for forgiveness) in the day time or 
those who sin at night.”82 


As for the consensus of the scholars, then many scholars have 
confirmed this consensus showing the apparent meaning of the 
Attribute Hands for Allàh. Amongst them are: Abü al-'Abbàs 
Ahmad b. “Umar b. Suraij®*, Harb al-Kirmàni (d.AH280)^, Abu al- 
Hasan al-Ash'ari(d.AH324)5, Imam al-Ajurri(d.AH360)®, Imam al- 
Sijzi (d.AH444), Shaykh al-Islam Ibn Taymiyyah(d.AH728) and 
others. 


Shaykh al-Islam Ibn Taymiyyah (2001:3/174) said, "The scholars of 
Sunnah have all agreed as to the reality of these Attributes." 


8 Sahih al-Bukhari (1993:4/386), Book of Tawhid no.7411. 

8! Sahih Muslim (2005:2/1258) no.2788, Book of the characteristics of Paradise and 
Hell-fire. 

€ Sahih Muslim (2005:2/1265) n0.2759, Book of repentance. 

8 Cited from al-Dhahabi (AH1420:2/1216). 

“ Cited in Ijmá' al-Salaf fi al-I'tiqád of al-Kirmáni Harb (2011:61). 

8 Cited in al-Risálah ila Ahl al-Thagr of al-Ash'ari (2007:193) 

% Cited in al-Shari‘ah of al-Ajurri (1996:3/1178). 
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Imam al-Ajurri (1996:2/127) said, "It is said to the Jahmite, the one 
who denies Adam was created with the ‘Hands of Allah’, that you 
have disbelieved in the Qur'àn and rejected the Sunnah and have 
opposed the Ummah (consensus of the Muslims)." 


Imam al-Sijzi (d.AH444) in (1994:173) said, "The scholars of Sunnah 
are in agreement that Allah has two ‘Hands.’ This has been 
reported in the texts and narrations, as Allàh said, "With what I 
have created with my own ‘Hands’.” and the Prophet (iie) 
said, “both His ‘Hands’ are Right"." 
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The Attribute ‘Eyes’ 


The scholars of mainstream tafsir believe that Allah has two ‘Eyes’ 
that befit His Majesty. As with all the Attributes of Allah, 
Mainstream tafsir scholars believe that these Attributes should not 
be imagined or compared to those of the creation. The Attribute of 
‘Eyes’ for Allah has been mentioned in the Qur'àn and the 
authentic Prophetic narrations as well as the consensus of the 
righteous Predecessors. Allah said: 


úz cel, WAN ecu 
“And construct the ship under Our Eyes and with Our 
Revelation."97 
“In order that you may be brought up under My Eye.”88 
CEL ag as خم‎ 525 
“So wait patiently (O Muhammad (4<5.il(~)) for the Decision of 
your Lord, for verily, you are under Our Eyes.”®° 


The Prophet Muhammad (Ajai) said, “Allah is not hidden 
from you; He is not one-eyed.”, and he [the Prophet] pointed with 
his fingers to his two ‘Eyes’, adding, while al-Dajjal (the Antichrist) 
is blind in the right eye'??. 


The scholar of mainstream tafsir, Imam al-Tabari (AH1374), said 
that, "253 Wèh wish i513’, means “under our Eye and revelation 
just as He has commanded since Prophet Nth (4) did not know 
how to build the Ark.” This shows that Imam al-Tabari asserted the 


® Sarah Hud: 37 

55 Sirah TÀ-Hà: 39 

5? Sarah Tür: 48 

% Sakik al-Bukhari (1993) no.7407, Sahih Muslim (2005) no.2933. 
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Attribute 'Eye' for Allàh. Likewise, the scholar al-Qurtubi, M. said 
that, ووخيئًا'‎ tel aliii i515’ means, "under our sight.” He also said it 
means, “under our protection and knowledge." 


The scholar of mainstream tafsir, Imam al-Baghawi (2002:2/399), 
mentioned the explanation of the verse, ',235 Urb aiji ails’); 
"The Prophet's Companion Ibn ‘Abbas said, ‘under Our Sight.” 


Al-Baghawi (2002:3/121) mentioned the explanation of the verse 
‘git de A35? that it means, “that you may be cultivated under 
Our Sight." 


The scholar of mainstream tafsir, Imam Ibn Kathir (1999:1049), 
mentioned the explanation of “Wèh ai’, “Under our Sight and 
Protection and Allah will protect you (Prophet Musa /Moses) from 
the people." Here, the Prophet's Companion, Ibn ‘Abbas (225), 
and the scholars of tafsir, Imam al-Baghawi and Imam Ibn Kathir, 
all assert the Attributes ‘Eyes’ for Allah when they mentioned that 
tub means, “under Our Sight." Imam Ibn Kathir and al-Qurtubi, 
M. mentioned the context of the verse which refers to Allàh 
protecting Prophet Müsà from Pharoah, who wanted to kill all the 
newborn males. However, Imam Ibn Kathir and al-Qurtubi, M. had 
asserted initially the Attributes of ‘Eyes’. 


The scholar of mainstream tafsir, Shaykh al-Sa'di (2002:372), also 
asserted the Attributes of 'Eyes' for Allàh when commenting on the 
above verses that they referred to 'His Sight'. He also mentioned 
the meaning in context that the verses also refer to the protection 
of Allah. This is not opinion-based ta’wil as this was mentioned by 
some of the righteous predecessors and other mainstream scholars 
based upon the context while initially asserting ‘Eyes’ for Allah. 


?! Sarah Hud: 37 
?! Sarah Ta-Ha: 39 
93 Sarah Tür: 48 
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Many scholars have mentioned that there is consensus among the 
righteous Predecessors to assert the apparent meaning of the 
Attributes of ‘Eyes’ for Allah. Amongst them is Abd al- Hasan al- 
Ash'ari (AH1411:129)?^4, Abu ‘Uthman al-Sabüni (1994:165) and later 
Shaykh al-Uthaymin (AH1407:12). 


Earlier Sunni scholars asserted the apparent meaning of the 
Attributes of Allah, “Eyes' and that He sees His creation. For 
example, the third century scholar, Al-Dàrimi (d.AH280), in Naqd 
'Uthmán b. Sa'id (2012:183,184) said, "In the explanation of the 
Messenger of Allah (A=) that Allah is not one-eyed, is an 
indication that He sees and has two 'Eyes' in opposition to the 
blind." 


Likewise, Imam Ibn-Khuzaimah (d.AH311) in (1997:1//97) Kitab al- 
Tawhid said, "It is the duty of every Muslim to assert for his Lord 
and Creator what Allah has asserted for Himself, like the ‘Eyes.’ A 
non-believer is the one who negates what Allah has asserted, in 
what He has revealed with the clarification of the Prophet 
(Zeka). Allah sent the Prophet (iz; fei») to clarify the Qur'an. 
Allah said, “We revealed to you the Remembrance (Qur'àn) that you 
may clarify to them what has been revealed to them.”°S 


The Prophet (i5 i») clarified that Allah has two ‘Eyes’ and his 
clarification was in accordance to the Qur'àn." 


The fourth-century scholar Abū al-Hasan al-Ash' ari(d.AH324), 

in (AH1409:129) said in his book entitled al-Ibadnah, "Allah, The 

Exalted, has mentioned that He has a 'Face' and 'Eyes', and we do 
“not know how they are." 


* See also Magalat al-Islamiyyin (AH1411:1/345). 
55 Sürah An-Nahl; 44 
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When Allah said, ‘Floating under Our Eyes’, he (Abt al-Hasan al- 
Ash‘ari) in (AH1411:1/345), “The misguided sects like the 
Mu'tazilites, Jahmites, and the Qddiriyyah denied that Allah has 
two ‘Eyes’ despite the saying of Allah: "Floating under Our Eyes’ .” 


The fifth-century (d.AH418) scholar, Imam al-Lalika’i (AH1418: 
2/457) entitled a chapter in his book Sharh Usül al-I'tiqàd Ahli 
Sunnah Wal Jama'ah, "The Chapter on the texts from the Qur'an 
and the Sunnah of His Prophet (4-352) that prove the Attributes 
of Allah such as ‘Face’, two ‘Eyes’ and two ‘Hands’.”; then he 
mentioned the Prophetic narrations regarding Allàh not being one- 
eyed. 


The fifth century (d.AH481) scholar, Abt Isma'il al-Harawi, in 
(2001:45) said in his book Arba in fi dala'il al-Tawhid, "Chapter 
asserting two “Eyes for Him (Allah), the Exalted." Then he 
mentioned the hadith that your Lord is not one-eyed.?5 The 
aforementioned scholars of mainstream tafsir have shown that 
they asserted the apparent meaning of the Attributes 'Eyes' for 
Allàh. 


Khàn and al-Hilàli asserted the attribute 'Eyes' for Allàh when they 
translated the verse above (Taha:39) as, "You may be brought up 
under My Eye." This, along with previous Attributes mentioned 
shows clearly that they were upon the creed of Ahlu Sunnah wal 
Jama'ah following the way of the pious predecessors. May Allàh 
reward them for defending it in their translation of the meaning of 
the Qur'àn. 


The scholar of mainstream tafsir, Shaykh al-'Uthaymin 
(AH1419:1/314), said, "If it is said that some of the righteous 
Predecessors have said that, 'under Our eyes' means 'under our 


% Cited in Shaykh al-Uthaymin (AH1413) Fatáwd al-'Agidah (90-96). 
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care' and that you say to distort the meaning of the Attribute is not 
allowed, so what is your answer? We say that they first asserted 
the Attribute, in this case the ‘Eyes’, then they mentioned the 
general meaning based upon the correct context. However, the 
negators of Allah’s Attributes would only mention the general 
meaning (with an incorrect context as in Power for Hand etc) 
without asserting the Attributes (‘Eyes’) for Allah.” 
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Appendix 1 


Ibn ‘Abd al-Barr (1979:7/145) from his book al-Tamhid regarding 
the position of the mainstream Muslims on the Attributes of Allàh. 


يفزعون منها..لآنها Y‏ تصلح الا فيما يحاط به عيانا. وقد جل الله 
وتعالى عن ذلك. وما غاب عن العيون. هلا يصفه دوو المقول الا ut‏ 
ولا خبر في صفات الله الا ما وصف تفه به ئي «Uf‏ أو على لان 
رسوله صلی الله عليه qs‏ فلا تتمدی ذلك الى تشییه أو قباس أو تمثيل 
af id ui uus J‏ فيه وهو uad ee‏ ' 


قال gal‏ عمس ه 
Jal‏ النة مجمعون على الاقرار ñan gj We may lid‏ 

والسنة. والايمان بها. وحملها على الحقيقة لا على المجاز الا أنهم لا 
يكيفون غيئا من ذلك. ولا يحدون فيه صفة محصورة. Jal Ul,‏ البدع 
والجهمية والمعتزلة كلها والخوارج. فكلهم ينكرها. ولا يحمل is‏ منها 
على الحقيقة. ويزعمون أن من أقربها مشبه. وهم عند من أثبتها نافون 
للمعبود. والحق فيما JU‏ القائلون بما نطق به AS‏ الله وسنة رسوله. 
وهم أئمة الجماعة والحمد لله. روى حرملة بن يحيى. قالء سمعت عبد 
الله بن وهبه dus‏ سمعت مالك بن أنس. y‏ من وصف شيا من 
ذات الله . مثل قوله (وقالت اليهود يد الله مغلولة) )56( SEL,‏ بيده 
الى عنقه. ومثل قوله gas)‏ السميع البصير) Je‏ الى عينيه أو 3« 
أو ss‏ من بدنه . قطع ذلك CY ate‏ شبه الله acus‏ ثم قال مالك Ul,‏ 
dM brodo:‏ عبد ست كن الب Xa.‏ اع ودام 33:05 
يضحى e‏ من الضحاياء وأثار البراء بيده. كما he qi Ji‏ 
الله عليه وسلم بيده. (57) قال aL J‏ ويدى أقصر من يد رول الله صلى 


Ul  ةدئاملا سورة‎ 156 
x, والآر‎ aol, Uyah مالك في‎ dy (57 


145 
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Appendix 2 - The Stages of Repentance of Abü al- 
Hasan al-Ash ari 


THE FIRST STAGE OF ABU AL-HASAN AL-ASH ‘ARI 


THE WAY OF THE MU'TAZILITES, (TA'TIL) DENYING THE 
ATTRIBUTES OF ALLAH 


Abu al-Hasan al-Ash'ari initially followed the Mu'tazilites who 
used to deny the Attributes of Allah such as Allah’s ascension 
above the Throne as they saw that this went against their intellect. 
The fifth century al-Shafii scholar, Imam Abū Nasr al-Sijzi 
(d.AH444) in his treatise to the people of Zabid called Radd man 
Ankara-al-Harf was-Sawt (1994:140), narrates from Khalf al- 
Mu'allim (d.AH371) of the Maliki scholars that he said, “Imam al- 
Ash'ari was upon the way of i'tizal (Mu'tazilites) for a period of 
forty years. Then he repented...". 


Shaykh al-Islam Ibn Taymiyyah (2001:12/178) said, "Abü al-Hasan 
came after him (Ibn Kullab) and he was a student of Abū ‘Ali al- 
Jubà'i al-Mu'tazili. He then turned away from the statements of 
the Mu'tazilites." 


THE SECOND STAGE OF ABU AL-HASAN AL-ASH' ARI 


THE WAY OF IBN KULLAB: (TAHRIF) DISTORTING THE MEANINGS 
OF THE ATTRIBUTES OF ALLAH TO MEAN OTHER THAT THE 
APPARENT MEANING (TA WIL - ESOTERIC MEANING). 


Then the second stage of Abü al-Hasan al-Ash'ari saw him follow 
the path of Ibn Kullab who did not reject the Attributes of Allah like 
the Mu'tazilites but affirmed them on the basis of reason. He also 
affirmed the attributes known through revealed text such as 
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uluww, face, hands and eyes. However, due to his weakness in 
arguing with the Mu'tazilah and falling prey to their doubts he 
denied Allah’s chosen actions (af'al ikhtiydriyyah) as a result of 
which he spoke erroneously on the attribute of Speech (kalam) for 
Allah and other attributes such as Allah’s pleasure and anger which 
are connected to His will (mashi'ah). As a result he was spoken 
against by mainstream Sunni scholars such as Imàm Ahmad b. 
Hanbal (d.AH241). Shaykh al-Islam Ibn Taymiyyah (1980:2/6) said, 
“Imam Ahmad (d.AH241) used to warn against Ibn Kullab and his 
followers." 


Furthermore, al-Dhahabi quoted Abü Bakr Ibn Khuzaimah in Siyar 
'Alàn al-Nubalà (1993:14/380) as saying, "Imàm Ahmad Ibn 
Hanbal was amongst the sternest of people in warning against 
‘Abdullah b. Sa'id ibn Kullàb and his companions such as al-Harith 
and others." Shaykh al-Islam Ibn Taymiyyah in al-Istigama (n.d.: 
12/368) said, "The Kullabiyyah are the teachers of the Ash arites." 


THE THIRD STAGE OF ABU AL-HASAN AL-ASH' ARÎ 


THE WAY OF THE SCHOLARS OF MAINSTREAM SUNNAH 


The third stage of Abü al-Hasan al-Ash'ari showed that he turned 
away from distorting the meanings of the lofty Attributes of Allàh, 
which was the way of Ibn Kullàb. He then followed the way of the 
Scholars of the righteous Predecessors? and mainstream tafsir. 
Abu al-Hasan al-Ash'ariclearly showed this by writing three books: 
al-Ibàna, al-Risala ila Ahl al-Thagr and Magalat al-Islamiyyin, 


* The Righteous Predecessors refer to the Companions of the Prophet (125132) 
and those that followed them upon righteousness. They have been mentioned by 
the Prophet (2253237) as the best people of this nation, “The best people are those 
in my generation, then those that followed, then those that followed." Sahih al- 
Bukhari no. 3451. 
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clearly asserting the apparent meaning of the Attributes of Allah in 
the manner He affirmed for Himself without misinterpretation or 
distortion. This shows that Abü al-Hasan al-Ash' ari was following 
the path of the pious predecessors in the general sense. This is in 
refutation of the current day Asharites who do not follow their 
claimed teacher in repenting from the incorrect belief in not 
affirming and asserting the Attributes of Allah as Allah affirmed for 
Himself without likening Him to creation. 
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4 "utes of Allah i 
[Ibn Taymiyyah] P 


This book outlines the Qur'anic meaning of Alla 
and Attributes based upon the major canons of t 
stream tafsir scholars who are from the Sunni bac 
interpret the texts using principles clarified by Pro 
hammad (zao) on how to understand the Qi 
rely on the Prophetic narrations as well as narratior 
Prophet's Companions and their Successors. With regar 
to the verses concerning the belief in Allah, the main 
Sunni tafsir compilations clarify the apparent meaning: o 
Names and Attributes of Allah. 


This compilation of translated works of the scholars shows 
the importance of adhering to the books of Sunni mainst 
tafsir since they clarify the correct understanding from the ` 
Book of Allah, the Prophetic Sunnah with the consensus of 
the companions. 


